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Vision Seven - The Consummation
Revelation 19:6 - 22:6

The Final Movement

This final vision reminds me of the final movement of a symphony. A symphony will have three or four movements, with the final movement borrowing and repeating material from the earlier movements as it builds the symphony towards a “grand finale” climax. Likewise, John’s seventh vision continues to draw from Old Testament writings and New Testament wisdom, and adds frequent references to the earlier visions in Revelation. The imagery that John uses will be more vibrant and amazing, and rush by more quickly than before. John is more willing to mix metaphors and present us with confusing juxtapositions, for he wants us to be caught up in the wonder of the new heaven and new earth. Here, more so than in the earlier visions, if we stop to analyze, we will miss the great kaleidoscope that John uses to show us the final completion of God’s plan and the awe-inspiring beauty of heaven. Even the start of this vision shares a technique with symphonies. In a symphony, the final movement is sometimes done as an “attacca,” where the music proceeds without stopping from one movement to the next one, to increase the intensity of the final movement. Because of continuity of the “hallelujahs”, it is unclear where vision six stops and vision seven begins, but that is part of the design.

Opening scene in heaven (19:6 - 19:10)

I heard something like the voice of a great multitude, and like the voice of many waters, and like the voice of mighty thunders, saying, “Hallelujah! For the Lord our God, the Almighty, reigns [has begun his reign]!
The multitude singing is the redeemed, sounding very much like the 144,000 in Revelation 14:2. Now that all earthly powers are recognized as doomed, Christ is seen by all as King.

Let us rejoice and be exceedingly glad, and let us give the glory to him. For the marriage of the Lamb has come, and his wife has made herself ready.” It was given to her that she would array herself in bright, pure, fine linen: for the fine linen is the [implies “symbol of”] righteous acts of [better translated “righteousness given by God to”] the saints.
The image of the marriage of the church and Christ is prevalent in the Old Testament, as in Isaiah 54:5-6, Ezekiel 16:8, and Hosea 2:16.  In the New Testament, Jesus referred to marriage in parables in Matthew 9:15, Mark 2:19-20, and Luke 5:34-35.  John the Baptist uses the image to describe Jesus in John 3:29. Paul used it in 2 Corinthians 11:2 and Ephesians 5:25.

Note the intentional contrast between the appearance of the Bride and the attire of the Harlot in Revelation 17:3-6. This woman is splendidly dressed, and her clothing is a gift from her Husband.

The last part of this scripture is often translated “for the fine linen is the righteousness of the saints”, implying that what the believers did is worthy. This disagrees with the message of grace. The key to this passage is the Greek word dikaioma, which means an ordinance or a judgment of righteousness. Paul used this word in Romans 2:26 and 8:4 as the requirement of the law, and in 5:18, describing that Jesus fulfilled the ordinance of righteousness for us. Therefore, the bright linens are the outward sign of our inward forgiveness, just as Jesus healed the bodies of those as a sign of the forgiveness they received within.

He said to me, “Write, ‘Blessed are those who are invited to the marriage supper of the Lamb.’” He said to me, “These are true words of God.”
Jesus compares the Kingdom of God to an invitation to a marriage supper in Matthew 22:2-10 and Luke 14:15-24, showing the abundant generosity of God. Now, if the church is the Bride of Christ, who are the people who would be invited to the marriage feast? They are the same people, the redeemed, as John describes in another way how awesome heaven will be.

I fell down before his feet to worship him. He said to me, “Look! Don’t do it! I am a fellow bondservant [one word in Greek: sundouloi ] with you and with your brothers who hold the testimony of Jesus. Worship God, for the testimony of Jesus is the Spirit of Prophecy.”
John was so excited at this scene that he fell down to thank and praise the angel. Angel worship was a problem in the first century church, as discussed in Hebrews 1:4-14 and Colossians 2:18. While there are significant differences between men and angels, the similarities are more important, and there is only One who is to be worshiped.

The phrase that the “testimony of Jesus is the Spirit of Prophesy” appears to refer to the story of Jesus’ baptism, given in Mark 1:9-11 and in the other gospels. However, what this phrase actually means is ambiguous in the Greek. It either says that the message of Jesus is the root of our teaching, or it says that our greatest teaching is how we live in Christ. Neither of these fit into the context of John worshiping the angel, so I think we’ve lost a common saying in early Christianity that we would need to understand this sentence.

The white horse (19:11 - 19:16)

I saw the heaven opened, and behold, a white horse, and he who sat on it is called Faithful and True. In righteousness he judges and makes war.

The image of a white horse recalls the first horseman in Revelation 6:2, but here the emphasis is not on war but on the victory. Jesus is the one named Faithful and True, just as he was called the Faithful Witness in Revelation 1:5 and through the rest of Revelation.

His eyes are a flame of fire, and on his head are many crowns  [”diadems”]. He has names written and a name written which no one knows but he himself. He is clothed in a garment sprinkled with blood. His name is called “The Word of God.” 

Many of these descriptions, like eyes as a flame, refer to the first chapter of Revelation.

Jesus wears many diadems, just as the Dragon did, but even more. It was common in the first century for emperors to wear all the crowns of the countries which they ruled.

The name inscribed that no one knows was a symbol of power. Jacob wrestled all night with an angel in Genesis 32:24-29, asking for the name of his opponent to receive a blessing. The emphasis of the hidden name is that no one can ever know all about Christ or have control over Christ.

The robe sprinkled in blood is open for interpretation. A common first century idea would be dipped in the blood of his enemies, but that implies a vindictiveness missing in the description of the Righteous Judge. The better interpretation is that the blood is His own, given for us, in keeping with the image of the Lamb in Revelation 5:5-6 that had already been slain.

The title of Word of God is for the most important mission of Jesus, to send God’s message in the most intense way possible to humanity. This same thought is expressed in the opening to the Gospel of John.

The armies which are in heaven followed him on white horses, clothed in white, pure, fine linen.

The angelic armies of heaven are dressed in the same fine linen and riding on the same white horses as Jesus. Recall that when Judas betrayed Jesus in the garden of Gethsemane (Matthew 26:53), Jesus told Peter that he could call legions of angels from heaven in his defense--these are those legions. Even though this host is described as an army, there have no weapons and no armor. They clearly aren’t expecting to fight, contrasted to Revelation 12:7 when Michael led the army to cast Satan out of heaven. This time, Christ is the only warrior required.

Out of his mouth proceeds a sharp, double-edged sword, that with it he should strike the nations. He will rule [literally “shepherd”] them with an iron rod. He treads the winepress of the fierceness of the wrath of God, the Almighty. He has on his garment and on his thigh a name written, “KING OF KINGS, AND LORD OF LORDS.”

Another reference to the first chapter of Revelation, with the meaning that Jesus’ word is His weapon, and His only weapon. In Isaiah 11:4, judgment comes as “he will strike the earth with his mouth.” In  Psalm 2:9, “you shall break them with a rod of iron.” In one sentence are three roles that Christ performs towards humanity, that of conqueror, shepherd, and judge. John leaves no doubt with the mention of a name inscribed that Jesus, not Caesar, is King of kings and Lord of lords.

Food for birds (19:17 - 19:18)

I saw an angel standing in the sun. He cried with a loud voice, saying to all the birds that fly in the sky, “Come! Be gathered together to the great supper of God, that you may eat the flesh of kings, the flesh of captains, the flesh of mighty men, and the flesh of horses and of those who sit on them, and the flesh of all men, both free and slave, and small and great.” 
The angel was in the sun so all the birds, flying in mid-heaven, could see. The connotation for birds is the same negative disgust as we reviewed in Revelation 18:2.

John draws a sobering parallel by using the same Greek word for “supper” in 19:9 and in 19:17. One is a celebration feast, the other, emphatically linked, is of total physical defeat. This image of vultures recalls the great defeat of the enemies of God, called Gog and Magog, in Ezekiel 39:17-20. Note that all opposing men, from kings to slaves, are to be killed--war is no respecter of persons, and all people, no matter how powerful, are weak before God.

The defeat of the beast (19:19 - 19:21)

I saw the beast, and the kings of the earth, and their armies, gathered together to make war against him who sat on the horse, and against his army. The beast was taken, and with him the false prophet who worked the signs in his sight, with which he deceived those who had received the mark of the beast and those who worshiped his image.
There are three different battles alluded to in Revelation: 16:16 with the Beast and the ten kings, this one, and 20:8 against Satan after his 1000-year imprisonment. Are these different battles? Not really. Just as John shows us visions of heaven again and again in his earlier visions, he shows us several times the total defeat of evil.

Here we have all the evil of the world arrayed in huge numbers against God’s people. Just as they are ready to do battle, the battle is finished. God’s power is so overwhelming that the hordes of evil are helpless.

These two were thrown alive into the lake of fire that burns with sulfur. The rest were killed with the sword of him who sat on the horse, the sword which came forth out of his mouth. All the birds were filled with their flesh.
This lake of fire, puros limnen, describes the same scene as Matthew 5:22’s puros Gehenna, the hell of fire. This destination is not the same as the Abyss of Revelation 9:1 and coming in Revelation 20:1, where the demons are housed. Notice that the rest of the defeated from verse 19 are not yet thrown into Gehenna, they are “merely” killed, but later in the book they will face judgment with the rest of the unbelievers.

Binding Satan (20:1 - 20:3)

The passage to follow is the only reference in all of scripture of the “millennium,” the thousand-year reign of Christ. This is one of the most divisive and debated theological issues relating to the End Time. Given that John discusses it very briefly, I believe that he intended it as a parable within the imagery of the End, showing God’s incredible grace, and that debates of pre-millennialism and post-millennialism miss the point. 

I saw an angel coming down out of heaven, having the key of the abyss and a great chain in his hand.
The word here for “chain” is the same as the chains that shackled Paul in 2 Timothy 1:16 and Peter in Acts 12:6, a specific Greek word meaning a chain to imprison a person. In this image, God gave this angel total authority over Satan.

He seized the dragon, the old serpent, which is the devil and Satan, who deceives the whole inhabited earth, [four-fold description] and bound him for a thousand years, and cast him into the abyss, and shut it, and sealed it over him, that he should deceive the nations no more, until the thousand years were finished. After this, he must be freed for a short time.
The symbolism of a thousand years is 10x10x10, meaning a divinely (three-fold) complete time, for as long as God intended it to be. It also sounds like Psalm 90:40, “For a thousand years in your sight are like yesterday when it is past or like a watch in the night.”

With the abyss shut, there are no more evil, demonic forces. Satan was not imprisoned to be punished, but so that the nations would not be deceived.  Notice the necessity of Satan being loosed again. Why? We don’t understand the moral law behind what is meant, but we get a similar thought in Isaiah 24:21-23, where those rebelling against God are imprisoned, then later punished.

The millennial reign (20:4 - 20:10)

I saw thrones, and they sat on them, and judgment was given to them. I saw the souls of those who had been beheaded for the testimony of Jesus, and for the word of God, and such as didn’t worship the beast nor his image, and didn’t receive the mark on their forehead and on their hand. They lived, and reigned with Christ for a thousand years.
Once Satan is locked up, Christ, with the faithful martyrs raised to positions of honor, rules over the earth for 1000 years. Some translations read that the martyrs were judges over the earth, but the better translation for the phrase is that they were given righteousness --remember that even their sacrifice is not enough to “earn” salvation. Some also read this as not just the martyrs but all the believers, depending on how the two qualifications given are interpreted.

The rest of the dead didn’t live until the thousand years were finished. This is the first resurrection. Blessed and holy is he who has part in the first resurrection. Over these, the second death has no power, but they will be priests of God and of Christ, and will reign with him one thousand years.
There are theological contradictions with a literal first and second resurrection. John here implies a second resurrection by the mention of the resurrection of the beheaded before the 1000 year reign and the rest of the believers later.

However, in the rest of the book, John talks of only one resurrection. 1 Thessalonians 4:16-17 has a resurrection of the dead believers, and those along with the living believers caught up in the air to be with Jesus.  John 5:28-29 has a resurrection of all the dead, both believing and unbelieving.  John’s descriptions here are figurative, part of the demonstration of God’s complete victory.

John’s point is to contrast the first resurrection with the second death, and warning that there is no resurrection from the second death. The first death is physical, but the second death is spiritual. The spiritual death is the same, maybe even a more accurate but less descriptive explanation, of the “outer darkness” and “lake of fire” used elsewhere.

And after the thousand years, Satan will be released from his prison, and he will come out to deceive the nations which are in the four corners of the earth, Gog and Magog, to gather them together to the war; the number of whom is as the sand of the sea.
After the imprisonment, Satan is back to what he was doing before -- deceiving people. Notice he goes to nations in the four corners of the earth, a sign of evil as with the evil winds in Revelation 7:1. The nations of Gog and Magog are presented in Ezekiel 38:2 as the prototypical enemies of the Messiah.

Why would God release Satan again? To me, this passage describes both incredible patience of God and the incredibly stubborn and rebellious nature of humanity. John portrays Jesus as ruling the entire world, a world without Satan’s influence, for 1000 years. However, the disbelievers in the world are so evil that as soon as Satan is released from captivity, large numbers of people are eager to reject Jesus and follow Satan in rebellion against Jesus. John wants us to understand that over and over again God has given us an absurd number of opportunities to accept His love and grace, and if we don’t, we will be eternally separated from Him, because we will have demonstrated repeatedly our unwaveringly choices of evil.

They went up over the breadth of the earth, and surrounded the [military] camp of the saints, and the beloved city. Fire came down out of heaven from God, and devoured them. The devil who deceived them was thrown into the lake of fire and sulfur, where the beast and the false prophet are also. They will be tormented day and night forever and ever.
Again, the defeat of Satan is sudden and powerful, completely overwhelming the leagues arrayed against God’s people. Fire from heaven resembles the fire that fell on Sodom and Gomorrah in Genesis 19:24 and that Elijah called down in 2 Kings 1:10. God’s power is so awesome that they are defeated before the battle has a chance to begin, and God’s people never lifted a weapon.

This lake of fire is the final judgment for Satan. Note the progression, where Satan is thrown out of Heaven in Revelation 12:9, locked away for 1000 years in Revelation 20:2, and now ultimately defeated.

The final judgment (20:11 - 20:15)

I saw a great white throne, and him who sat on it, from whose face the earth and the heaven fled away. There was found no place for them.
The white throne represents God’s complete purity, similar to the description of the throne of the Ancient One in Daniel 7:9. God’s presence fully revealed is so pure and intense that the old, corrupted earth and sky were driven away, and all that is left is the spiritual.

I saw the dead, the great and the small, standing before the throne, and they opened books. Another book was opened, which is the book of life. The dead were judged out of the things which were written in the books, according to their works. The sea gave up the dead who were in it. Death and Hades [the place of the dead] gave up the dead who were in them. They were judged, each one according to his works. 
Now comes the final judgment where all have been resurrected--no one escapes final judgment, no matter where or how they died.

There are several books presented in heaven. One set of books has a record of all that we have done, similar to the books described in Daniel 7:10 after the image of the Ancient One’s throne. This is true “justice,” that we are accountable for all that we do, that nothing is done in secret. However, there is also the “book of life,” of grace, referenced by Paul in Philippians 4:3, and promised by Jesus in Revelation 3:5 in the letter to the church of Sardis.

Death and Hades were thrown into the lake of fire. This is the second death, the lake of fire. If anyone was not found written in the book of life, he was cast into the lake of fire.
By this time, there is no more death and no more need for a “waiting room” for the dead.  Hebrews 2:15 promises that God will destroy the devil and “free those who all their lives were held in slavery by the fear of death.” By calling this the “second death,” John identifies this as the time when there are no more “last chances.”

Notice that the only way to salvation is through the book of life. The books of our history are present, but nothing anyone has done will free them from separation from God, except accepting God’s grace in the gift of eternal life.

The new Jerusalem (21:1 - 22:6)

The prologue (21:1-5)

Wall identifies more uses of the first century literary device of the chiasmus, the crossing, to emphasize the most important points in this final section of the seventh vision . The letters to the churches similarly used a chiasmus to emphasize the three middle churches, suffering from lethargy, as the most important focus of John’s message.

For the prologue, the crossing appears as this:

A: the promised new creation
B: the negation of the old creation
C: the passing away of the sea
D: the coming of the new Jerusalem
E: the bride beautifully dressed for her husband
D’: the divine confirmation of God’s new dwelling
C’: there will be no effects of evil
B’: God has transformed the old things
A’: into new things 

So the emphasis of this passage is not the city of the new Jerusalem, as might be understood from the descriptions that follow, but that the new Jerusalem represents the people of the church, which is the bride of Christ. The story is not about where, it is about who.

I saw a new heaven and a new earth: for the first heaven and the first earth have passed away, and the sea is no more.

Our view of heaven is shaped by Greek philosophy, which differs from the Asian philosophy in Revelation. Greek thought saw heaven as permanent and timeless, with earth as changing and temporary, so we have a problem with throwing heaven away and want to read this as the “earth and sky” are thrown away. However, John desires to throw away the old heaven, the one that in Revelation 4:6 has a sea of glass that separates us from God’s throne. He wants to replace the whole thing with a new heaven and new earth that are now one in the same, because God dwells with his followers there.

The idea of all things new is seen in the promise in Isaiah 65:17 and 66:22 that God will create a new heaven and a new earth. These are “new” in the meaning there has never been anything like them before. These are “new” because there is no more separation, a home where He lives with His faithful followers.

That the sea is gone doesn’t mean much to us. However, the sea represented in the first century an evil environment. Isaiah 57:20-21 implies this negative interpretation as it states that “the wicked are like the tossing sea, they cannot keep still; the waters toss up mire and mud; there is no peace, says my God, for the wicked.”

I saw the holy city, New Jerusalem, coming down out of heaven from God, prepared like a bride adorned for her husband.

This is THE Holy City, not the one that had fallen short so many times. This Holy City is the perfect contrast to the evil city of Babylon. Here the city is the Bride, just as the faithful are the Bride in 19:7. There is a continuity of God’s presence shown by continuing to call this city Jerusalem, but there is also a transformation into what is new and different and perfect. The image of bridal attire is what Isaiah 61:10 referenced in describing how God blesses us with forgiveness. The image of a holy city is similar to what Paul reminds us in Philippians 3:20, that our citizenship is not in Israel or in Rome, but in heaven.

I heard a loud voice out of heaven saying, “Behold, God’s dwelling is with people, and he will dwell with them, and they will be his people, and God himself will be with them as their God.

John has throughout Revelation distinguished between the sinful “inhabitants” of the earth and the faithful “sojourners” on the earth. Here, he continues that image in describing that God will sojourn with humanity. In this case, however, John is using words in Greek that his listeners would relate to the Hebrew word we transliterate as Shekinah, the visible presence of God. This word was used to describe the pillar of fire and of smoke that was God’s presence with the Israelites in the wilderness on the way from Egypt to Canaan, and that later occupied the Holy of Holies in Solomon’s Temple in Jerusalem, recorded in 1 Kings 8:10-11. John isn’t holding on to a temporary expression in the permanent New Heaven, he is referencing to the most memorable expression of God’s visible presence in Old Testament literature. This closeness of God was promised in the prophets, as in Ezekiel 37:27, Zechariah 2:10, and Zechariah 8:8.

He will wipe away from them every tear from their eyes. Death will be no more; neither will there be mourning, nor crying, nor pain, any more. The first things have passed away.”  He who sits on the throne said, “Behold, I am making all things new.” 

God will care for all the faithful with the same promise he made to the 144,000 in Revelation 7:17. The curse in Genesis 3:16-19, resulting from the first sin by Adam and Eve, is reversed in the New Creation God has made. Although these passages describe the New Creation in many ways, God reinforces what He has done in declaring that all things are now as God intends them to be.

The body of the vision of the new Jerusalem (21:5 - 22:6)

This section also is in the form of a chiasmus:

A: John must write
B: the water of life
C: the inheritance of the faithful
D: those who do not belong to the second death
E: description of the new Jerusalem
D’: the city does not belong to the impure
C’: but to those found in the Lamb’s book of Life
B’: they live by the water of life
A’: what John must write is trustworthy and true 

He said, “Write, for these words of God are faithful and true.” 
Translations of this passage sometimes get confused on who was speaking, because that identification in Greek is subtle at best. A different phrasing of “he” leads us to identify the second voice as an angel, similar to the ones in 14:13 and 19:9, although others consider this command to come from God.

He [God] said to me, “It is done! I am the Alpha and the Omega, the Beginning and the End.
What has come to pass are all the events that were required to renew God’s creation and redeem it from evil and sin brought about by Adam and Even in the garden of Eden. God calls himself by the same name He used in Isaiah 44:6, the “first and the last.”

I will give freely [”without payment”] to him who is thirsty from the spring of the water of life.
What an incredible sermon on God’s love there is in this one sentence! God makes available to his faithful water, but only if they are thirsty.  Who wouldn’t be eager to accept the free gift of water from the fountain of life? The answer to that question is the essence of judgment. Those who are so arrogant as to deny their thirst rather than accept God’s gift condemn themselves to separation from God.

Isaiah refers to God’s renewal as water of life in Isaiah 44:3 and 55:1. Jesus used this imagery more directly in John 4:7-15, talking with the outcast Samaritan woman at the well. This infamously sinful woman saw in Jesus the “living water” of forgiveness that she needed to accept the gift of eternal life. In contrast, the scribes and the Pharisees in their arrogance refused to accept their own unworthiness before God--they denied that they were thirsty.

He who overcomes [“conquers”], I will give him these things [“shall have this inheritance”]. I will be his God, and he will be my son. 
The phrase “overcomes” or “conquers” mirrors each of the letters to the churches, which ended with a promise “to everyone who conquers.”

There is a long history of inheritance, going back to God’s promise to Abraham in Genesis 17:7-8 of a land and a people, and most of all that “I will be their God.” The promise of being God’s son was given to David in 2 Samuel 7:14, and repeated here for all believers. The rich young ruler came to Jesus to ask how he might receive the inheritance of eternal life in Mark 10:17. Paul teaches that we are no longer slaves, but heirs of God’s inheritance through Christ in Galatians 4:7 and Romans 8:17.

But for the cowardly, unbelieving, sinners, abominable [or “polluted”], murderers, sexually immoral, sorcerers, idolaters, and all liars, their part is in the lake that burns with fire and sulfur, which is the second death.”
The term translated here as “cowardly” is only used in the New Testament in the parallel passages of Matthew 8:16 and Mark 4:40. Jesus has just calmed a storm that the disciples feared would destroy them, and asks them why they so easily let go of their faith.

The term better translated as “polluted” means defiled by holding to the values of the Roman Empire.

The image of smoke from sulfur is very similar to smoke from burning tires or rubber--thick, black, choking--the opposite of the crystal clarity used to describe so much of the new Jerusalem. This parallel also fits the understanding of those who follow God compared to those who cloud their minds with falsehood and refuse to see God.

One of the seven angels who had the seven bowls, who were loaded with the seven last plagues came, and he spoke with me, saying, “Come here. I will show you the wife, the Lamb’s bride.”
One of the seven angels with bowls had shown John the Harlot, so the reference to one of the same seven angels emphasizes the contrast between the Harlot and the Bride. It is possible that John even meant the same angel was John’s guide for both.

He carried me away in the Spirit to a great and high mountain, and showed me the holy city, Jerusalem, coming down out of heaven from God, having the glory of God. Her light [”radiance”, “luminescence”] was like a most precious stone, as if it was a jasper stone, clear as crystal; 
The angel had taken him out to a desolate region to see the Harlot. In contrast, the angel takes him to a mountain, symbolizing power and victory, to see the Bride. This vision clearly refers to the vision starting in Ezekiel 40, where on a great high mountain, the prophet saw the city of God. This passage uses the same language as Revelation 17:7 and Revelation 21:2. The phrase “glory of God” means that God lives there, just as Ezekiel 43:5 had God living in the holy city Ezekiel saw.

having a great and high wall; having twelve gates, and at the gates twelve angels; and names written on them, which are the names of the twelve tribes of the children of Israel. On the east were three gates; and on the north three gates; and on the south three gates; and on the west three gates. 
This holy city has a wall, gate towers, and angelic guards, all symbols of God’s protection and care for his people, even though there is nothing for them to fear in the New Creation. The word for these gates is pulon, the large gates with gate towers. The use of twelve gates named for the twelve tribes parallels Ezekiel’s vision of the city of God in Ezekiel 48:31-34. Notice that the walls face the compass directions, not the “evil” corners.

The wall of the city had twelve foundations, and on them twelve names of the twelve Apostles of the Lamb. 
Here, as with the 24 elders, John unites the Old Covenant with the New Covenant with the gates and the foundation stones. Similarly, Paul describes in Ephesians 2:20 the household of God as built on the foundation of the apostles and prophets with Christ as the cornerstone.

He who spoke with me had for a measure, a golden reed, to measure the city, its gates, and its walls. The city lies foursquare [literally “four corner”], and its length is as great as its breadth. He measured the city with the reed, Twelve thousand twelve stadia. Its length, breadth, and height are equal. Its wall is one hundred forty-four cubits, by the measure of a man, that is, of an angel.
The measuring rod was gold to symbolize royalty, and measuring was done to indicate security and protection. Historians tell us that Babylon was square, at 120 stadia per side, so the New Jerusalem is intentionally several orders of magnitude greater than the size of Babylon. The dimensions of this city are staggering: 1500 miles per side, the distance between New York City and Houston. The city is built as a cube, a symbol of perfection, with incredibly tall walls, because the Holy of Holies was also a cube (1 Kings 6:19). The walls are 12x12 cubits thick, or 216 feet.

John goes out of his way to continue discussing the similarity of humans and angels, thus emphasizing the value of humanity, in stating the similarity of a man’s cubit measure (length of forearm) and an angel’s.

The construction of its wall was jasper. The city was pure gold, like pure glass.  The foundations of the city’s wall were adorned with all kinds of precious stones. The first foundation was jasper; the second, sapphire; the third, chalcedony; the fourth, emerald; the fifth, sardonyx; the sixth, sardius; the seventh, chrysolite; the eighth, beryl; the ninth, topaz; the tenth, chrysoprasus; the eleventh, jacinth; and the twelfth, amethyst.
There is a great variety of the twelve jewels mentioned, and that inclusiveness may be meaning enough. Scholars aren’t sure if there is a significance to the specific jewels chosen. Some believe that these jewels represent the signs of the zodiac presented backwards. When compared to the stones on the breastplate of the high priests, as given in Exodus 28:17-20, eight of the twelve jewels match, and some scholars assume this was intended to be a perfect match and attribute the differences to translation errors in the scriptures available in the first century.

If we aren’t poetic, this appears to be a very materialistic description of an opulent city. We need to see that the descriptions are of grandeur and awesome glory, a gift of a new dwelling by the all-powerful God to his faithful followers.

The twelve gates were twelve pearls. Each one of the gates was made of one pearl. The street of the city was pure gold, like transparent glass. 
The pearl was the most common of the jewels at that time, but the size of the pearl needed for these gates was incredible. The passage identifies the “broad way of the city,” but frequently, identifying the major thoroughfare also implied all the other streets as well.

I saw no temple in it, for the Lord God, the Almighty, and the Lamb, are its temple.
Here was a surprise, indicated by the variation in John’s text--everything else was “I saw,” but this was “I didn’t see.” This is a more dramatic absence when compared to the Ezekiel 40-48 vision of the city of God, because the major portion of that account describes the new temple.

The fundamental truth of the New Creation is that God will live among us. By shaping the city as a cube, we understand that we will all live in the Holy of Holies in the presence of God, where on the Old Earth, only the High Priest could enter the Holy of Holies, the center of the temple, and he just once a year.

The city has no need for the sun, neither of the moon, to shine, for the very glory of God illuminated it, and its lamp is the Lamb. 
This statement fulfills the promise made in Isaiah 60:19 that the faithful would have the Lord as their everlasting light. John includes both God and the Lamb in the description of light, emphasizing that they are indivisible. Recall that in chapter 1, lamps represented the churches, so we see here that those churches were small samples of the light that God provides in the New Creation.

The nations will walk in its light. The kings of the earth bring the glory and honor of the nations into it. Its gates will in no way be shut by day (for there will be no night there), and they shall bring the glory and the honor of the nations into it so that they may enter.
The images of walking in the light of God match passages in Isaiah 60 where all the nations shall come to the light of God. Because of this parallel to the prophesy, we have here the image of the “kings of the earth” bringing homage to God in the New Creation. This is also a reinforcement that all the earth’s rulers draw their power from God, so here they are giving back to Him what is His, and demonstrating that they are subject to him.

The phrase “the gates shall never be shut” uses an emphatic Greek double negative, again like Isaiah 60, but also because there is nothing to fear that would cause the gates to be shut in defense. Notice that the common idiom “by day and by night” is cut short, since there is no longer any night.

There will in no way enter into it anything profane, or one who causes an abomination or a lie, but only those who are written in the Lamb’s book of life.
The Greek phrase uses a double-negative to emphasize that nothing unclean shall enter the city. The word for “abomination” is the same word used for Babylon in Revelation 17:4.

He showed me a river of water of life, clear as crystal, proceeding out of [“from”]the throne of God and of the Lamb, in the middle of its street. On this side of the river and on that was the tree of life, bearing twelve kinds of fruits, yielding its fruit every month. The leaves of the tree were for the healing of the nations.
Images of rivers and fountains of God are prevalent in the prophets, including Zechariah 14:8, Ezekiel 47:1-12, Joel 3:18, and Jeremiah 2:13. The Tree of Life is particularly poignant in its reference back to Genesis 1:11 and the garden of Eden. In this image, the angel shows John that the paradise that was lost has now been regained. Twelve kinds of fruit is symbolic of completeness, but also amazing, just as amazing as producing fruit twelve months each year. Since tree leaves were often medicinal in the first century, the leaves of the Tree of Life heal the nations, probably from the effects of sin.

There will be no curse any more. The throne of God and of the Lamb will be in it, and his servants serve him. They will see his face, and his name will be on their foreheads.

There will be no night, and they need no lamp light; for the Lord God will illuminate them. They will reign forever and ever.

He said to me, “These words are faithful and true.
The faithful servants on earth will keep on serving God in heaven, in ways never before possible. It will be our blessing in heaven to serve God, and I believe our work on earth is in preparation for our service to God in heaven.

To see God meant more in the first century than just perceiving a visual image. It meant to comprehend and to understand. We will be near God, we will know God, and we will rejoice in God. We will have a direct, face-to-face audience with God, just as Jesus promised the Laodiceans (Revelation 3:21) that we will sit arm in arm beside Him on His throne.

Connection to the Letters to the Churches

In the letters to the churches in chapters 2 and 3, each of the letters ended with a promise for those who overcome. The first six of these included promises from the seventh vision, providing a means for connecting the first part of the book with the last part. Now that we’ve covered the seventh vision, let’s review these promises and what they reference.

Letter 1, to the church in Ephesus: To him that overcometh will I give to eat of the tree of life, which is in the midst of the paradise of God.
Revelation 22:2, the tree of life in the new Jerusalem

Letter 2, to the church in Smyrna: He that overcometh shall not be hurt of the second death. 
Revelation 20:6, for those in the first resurrection, the second death has no power.

Letter 3, to the church in Pergamum: To him that overcometh... [I] will give him a white stone, and in the stone a new name written, which no man knoweth saving he that receiveth it. 
Revelation 19:12, the new name for Christ that no one knows

Letter 4, to the church in Thyatira: And he that overcometh, and keepeth my works unto the end, to him will I give power over the nations: and he shall rule them with a rod of iron; as the vessels of a potter shall they be broken to shivers: even as I received of my Father. 
Revelation 19:15, the rod of iron in Christ’s hand

Letter 5, to the church in Sardis: He that overcometh, the same shall be clothed in white raiment; and I will not blot out his name out of the book of life, but I will confess his name before my Father, and before his angels. 
Revelation 19:8, white garments of the angels, and Revelation 20:12, white garments of the Bride

Letter 6, to the church in Philadelphia: Him that overcometh... I will write upon him the name of my God, and the name of the city of my God, which is new Jerusalem, which cometh down out of heaven from my God: and I will write upon him my new name.
Revelation 21:2, the new Jerusalem, and Revelation 22:4, God’s name on the faithful’s foreheads

Letter 7, to the church in Laodicea: To him that overcometh will I grant to sit with me in my throne, even as I also overcame, and am set down with my Father in his throne.
There was no exact match for the promise to Laodicea, just as that letter was both more harsh but more personal than the other letters. The image still fits, and one part of this promise is included with the throne of Jesus and God are given in Revelation 22:3.

Epilogue
Revelation 22:6-21 

In the closing of the book, John will revisit the opening of the book, emphasizing how John received this vision and the purpose for the vision. John will also emphasize key themes that he wants to make certain his audience carry with them.

The Lord God of the spirits of the prophets sent his angel to show to his bondservants the things which must happen soon.”
The angel that has been John’s guide here reinforces the purpose for the entire book, repeating Revelation 1:1. The phrase “God of the spirits of the prophets” sounds like the phrase in Revelation 19:10 about the testimony of Jesus being the spirit of prophesy. This passage means that this is the God who inspired the spirits of the prophets.

“Behold, I come quickly. Blessed is he who keeps the words of the prophecy of this book.”
Christ speaks here directly, promising as elsewhere in the book that we should watch for him. He also gives the sixth of seven beatitudes in Revelation, this one reinforcing the eternal joy to be given to the faithful.

Now I, John, am the one who heard and saw these things.
Here John repeats his identity, as he did in the beginning, so that he lets everyone know that the stands behind his words.

 When I heard and saw, I fell down to worship before the feet of the angel who had shown me these things. He said to me, “See you don’t do it! I am a fellow bondservant with you and with your brothers, the prophets, and with those who keep the words of this book. Worship God.” 
John has two purposes in repeating the earlier scene of angel worship with the angel who was his guide. The first is to emphasize the proper worship of God, and the second to acknowledge the amazing message of God’s care for his people. This time, this angel (the second witness to this truth) includes the prophets and those who keep the words of this book as fellow servants of the angels.

He said to me, “Don’t seal up the words of the prophecy of this book, for the time is at hand. He who acts unjustly, let him act unjustly still. He who is filthy, let him be filthy still. He who is righteous, let him do righteousness still. He who is holy, let him be holy still.”
Unlike the command to seal up the words in Daniel 8:26 and 12:4, or the voices of the seven thunders in Vision Three that were not to be written down, the angel tells John to make these words known, and quickly at that.

The discussion of how the world will continue is similar to  Daniel 12:10. This meaning is not to condemn the wicked, but to recognize that the wicked are allowed to choose to be wicked, that every person controls their own destiny. I want to read into this passage that the faithful are responsible for doing God’s will without getting frustrated at the lack of visible change.

“Behold, I come quickly. My reward is with me, to repay to each man according to his work. I am the Alpha and the Omega, the First and the Last, the Beginning and the End.
Christ now speaks again that he is coming to reward the faithful, similar to the promise of the Lord in Isaiah 40:10, he that in the following verse will feed his flock like a shepherd. Isaiah repeats the promise to daughter Zion in  Isaiah 62:11. The phrase the Alpha and Omega was applied to God in Revelation 1:8 and 21:6, and here to Christ, emphasizing his deity.

Blessed are those who do his commandments, that they may have the right to the tree of life, and may enter in by the gates into the city. Outside are the dogs, the sorcerers, the sexually immoral, the murderers, the idolaters, and everyone who loves and practices falsehood. 
This is the last beatitude, using the metaphor of washing robes clean. In this metaphor is the frequent image that Jesus has shed his blood so that we can be cleansed from our sin, but we must take that gift of cleansing. Those that do gain entrance and privileges of the New Jerusalem. Of those that do not gain entrance are the dogs, not twentieth century’s “man’s best friend,” but the ancient world’s four-legged equivalent to vultures, as in  Jeremiah 15:3.  Psalm 22:16 describes the evildoers around the Psalmist as dogs. Those that do not wash their robes are cut off from God’s presence, here with the image of being outside the city, in Revelation 21:8 with the image of the lake of fire, but both meaning the same concept.

I, Jesus, have sent my angel to testify these things to you for the assemblies. I am the root and the offspring of David; the Bright and Morning Star.”
Jesus speaks to all the churches, both then and now, to remind them of his heritage and his authority. The offspring of David refers to the messianic prophesy in Isaiah 11:1. The morning star here was described in a prophesy recorded in Numbers 24:17 to one who would rule Israel. This metaphor was echoed in Zechariah’s praise of God in Luke 1:78, foretelling the coming of the Messiah. In Revelation 2:28, Jesus promises the morning star, himself, to the overcomers in the church of Thyatira.

The Spirit and the bride say, “Come!” He who hears, let him say, “Come!” He who is thirsty, let him come. He who desires, let him take the water of life freely.
According to Robertson and others, the first two calls of “come” are God’s people asking for Jesus’ return, with the third phrase turning on the word “come” to a call to find Christ.

In contrast, Barclay reads this ambiguous passage that all the calls to “come” are calls to redemption. The Holy Spirit, along with the redeemed Bride of Christ, calls those to come accept the salvation of Jesus. All those who receive this message from God are to extend the call to the lost to come accept salvation. The third phrase amplifies the call to clarify that the gift of redemption, the water of life, is a free gift.

I testify to everyone who hears the words of the prophecy of this book, if anyone adds to them, may God add to him the plagues which are written in this book. If anyone takes away from the words of the book of this prophecy, may God take away his part from the tree of life, and out of the holy city, which are written in this book. 
These two verses stick out incongruously from the rest of the text. This may be a reference back to Deuteronomy 4:2, where Moses calls the people to obey all the law without adding to or taking away from it. This kind of warning was not uncommon in writings of that era. Other commentators, most notably R. H. Charles, have dismissed this threatening passage as a false injection into the scripture. I tend to agree with that idea, because the threat of banishment from heaven is different that what Jesus teaches about the responsibility of teachers in Matthew 5:19. The warning is intended just for Revelation, not for the rest of the Bible, so it also may be a recognition of how distorted interpretations of apocalyptic literature can be.

He who testifies these things says, “Yes, I come quickly.”

Amen! Yes, come, Lord Jesus.
Jesus again reassures that he is coming soon, to which John adds an affirmation and encouragement.

The grace of the Lord Jesus Christ be with all the saints. Amen.
John adds a benediction to this book, just as was done at the end of letters in the first century. Many scholars believe this benediction was added by someone after the book of Revelation began circulating. Whether or not it was original, its presence does emphasize the circulation and spread of this book to believers.

